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SCIENCE AND SOCIAL DECENCIES. 


PREFACE. 


_—_—_ 


s 


I apologise to the Indian Philosophical Congress 
for having put a layman in the Presidential Chair of 


the . Ethics -and Social Section of the 14th Session 


(Allahabad, 1938). It tickled me into piracy on the 
Cosmic high-seas. Believing in the socialisation of 
culture, I dare offend the proprietory sense of many a 
dictator, East or West. But with the scientific faith, 
I hold my self responsible for the twists that have been 
given to their thought. I do not shirk liability for the 
literary consequence. 


This is the approach of the worldling to the keen 
problem of Social Conduct in the Machine-Age. It does 
not stand any test from religion, philosophy or science. 
Even as discipline (Yoga) in the social sense, ib is very 
crude and faulty. But the historical association of the 
Indian word may not mystify what is already a 
complex question. As the scientific method leads to 
“natural laws”, the mind emphasises on actualities 
more than on commands. It that spirit, I strove to 
interpret “what is, or may become possible”. I do not 
presume to declare “what ought to be or be done”. 


I have tried to impress my physical leanings 
as explicitly as may be in the context of the Himalayan 
cloud-land, although I may not myself have risen above 
the fog pervading life. Maybe, Lam guilty of selling 
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idealist-wares, though carried on realist-shoulders. I 
leave dialectics to answer. I have no axe to grind on 
non-conformity. I seek to be a.camp-follower in the 
pursuit of truth. Iam slow but am content to bear 


the mild yoke, seeking service, standing and waiting. 


CocanaDa, 


M. V. V. K. Rangachari. 
31-10-1938. . 
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Science and Social Decencies. 


The Ethical Shift under Dialectical Materialism. 


[Submitted fo tfe Indian: Philosophical Gongress 
14€6 Session, Allahabad, 1938, 
BY 
M. V. V. K. RANGACHARI, 
fBthies & Social Philosophy! Seetion 
PRESIDENTIAL ADDRESS.) 


—— 


I. THE MOVEMENT IN THOUGHT. 


Through Metaphysics to Physics. The progress of 
human thought is through Mctaphysics to physics. 
Science replaced speculation. Experiment controlled 
theorising. Newtonian Mechanics undergoes revision. 
Einstein’s relativity softened Absolutism. The perihelion 
of Mercury was an astronomical mishehaviour. Light 
never travelled in straight lines. Its curvilinear propa- 
gation is proved at the total ecclipse of thesun. The 
crooked, zig-zag movement is not peculiar to light-energy. 
The influence of wave-mechanics becomes pervasive. New 
formulae explain in greater precision the unruly factors in 
scientific experience. The greater diffusion, at the edge of 
the sun’s image, of the bands of the spectrum, as also 
the discrepancy in, the movement of the planet, Mercury, 
afforded Sir Shah Sulaiman the occasion to examine 
Einstein. Astro-Physics challenges thef: silent mystery 
of the heavens; the chemical action of light] on the 
photo-plate betrays the composition of the star-mass. 
Nor is the conquest confined to the big things in the 
universe, 
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Atomic-physics watches the misbehaviour of such 
inconsequent non-entities like the electron. Heisenburg’s 
Jndeterminacy demands further -effort:: His statistical 
determination leaves the individual alone while indica- 
ting the general group-tendency. The alleged jumps 
of electrons .from one orbit into another round the pro- 
ton provide the mathematical physicist with a fancied 
basis for the Free-Will. Whether Sir James Jeans, 
Prof. Eddington and Bohr are justified in projecting 
material concepts into moral dominion or not, their phi- 
losophy indicates the trend of physics reacting on thought 
in general: Planck’s theor y of discontinuous light- -quanta 
is a possible field for extending physical modes of 

~ expression into sociological images. Scientific inven- 
tion in the manifold designs of the telescope, microscope, 
photo-electric effect, and electro-magnetism brings the 
mighty universe and the tiniest particle into direct 
touch with man’s experience. It is no longer wild 
fancy, the poetic imaginings in seclusion, but the hard 
reality of social verification. The conquest of time, 
distance, and the elements is no mere dream. We run 
under water, roll on land with marvellous speed, fly-in 
the airin safety and comfort. his is the triumph of 
physics. Man wondered and worshipped the forces of 

j nature. He now claims mastery over them. 


2. The physical basis of conscious life. The abange 
of front from spesulation to science is not confined to 
the life-less province in nature. The biological field. is 
vigorously explored. Experimental psychology takes 
tremendous str ides, We are interested in the Vagaries 
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of hormones, chromosomes, genes, n neurons, afferentnerves 
endocrine glands and other tangibles. Through them 
we seek to explain our thoughts, feelings, memories, 
associations, desires and impulses. The psychic picture 
in the receding era is traced to the photo-print in the 
cerebral physiology its cavities and convolutions, the 
weight, and the inhibitional complexities in the cortex. 
Our food-supply bears upon the brain and the spinal 
chord, which affect the modes of conduct. The mystery 
of our predispositions, inheritances, and ideal acquisitions 
lies rooted in the food-material on which ourselves and 
our forkears have been reared, We measure the thought- 
energy and dare invent devices to estimate emotion in 
terms of degree-notches. Consciousness as qualitative 
discrepancy is traced to quantitative brain-variation in 
evolutional sequence. Wave-mechanics and electro- 
magnetic disturbance rule life no less than the still uni- 
verse. Invasions into the strato-sphere armed with 
automatic recorders yield showers of the cosmic-ray, 
pcrhaps signifying terrestrial life; the mind is but a 
later imposition on the gradual progression of a` slow- 
evolving imagery. 


8. Through religion to social science. The 
progress from speculation to concrete experience is not 
confined to abstract thought. The feeling-side, our 
affections and aversions, our beliefs and religious faiths 
are no less dynamic. Religion is no longer blind wor- 
ship, “not a simple spiritual state of the individual.” 
Tt has travelled farther from the unknown icy-regions 
of blinding fury. Nor is it a personal affair, to choose 
what an individual would believe in. The main charac- 
teristic of the religious spirit is otherworldliness. It is 
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a preparation for life beyond. There is a general 
reluctance to expose our intimate preconceptions to the 
public gaze. Our intellectual equipment does not venture 
into the forest-reserves-of emotional deficiencies in which 
roam wild prejudices and untrained passions. We 
refuse to submit the most vital part of our get-up to 
social scrutiny. Yet it is our faith that unmistakeably 
determines our attitude to any life-problem comprised 
within our collective behaviour. Ethicsis no mere 
personal affair. It impinges on the community. It 
bears intimately on universal life. 


4, Ethics based on faith. ‘licio’ at bottom 
was social affair. It cared for and respected the not- 
self. It bound men to-gether. Even to-day the chances 
of conformity are greater than the infinitely fewer 
Instances of revolt. Religion provided the motive for 
benevolent social conduct. It developed systems of 
ethics on the basis of its commandments. To cease to be 
religious amounted to disowning morality, “for there is 
no external proof of man’s religiousness but his moral 
acts.” It descended into law. Secular good-conduct 
depended upon ecclesiastical standards and patronage. 
We yet find, centuries after the canon-law became 
insulated from the: common-law, the general patterns, 
moulds of expressing our confidences, oaths and expec- 
tations blindly imitating the forms and symbols of a 
receding age. It enters into such physical details as 
dress and distinctive appearance. Nor is clerical 
dominance confined to legal forms. Literature, medi- 
cine, in fact, everything worth influence remained under 
religious constriction. In the church-driven society 
secular morality remained as strange as divorce. It 
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was not needed then to cover up one’s faith under one’s 
personal cloak, to guard it safe from attack from with- 
out, and it was of course impossible that it could be 
attacked from within. Religion represented man’s 
feeling for social genius, the capacity for collectivised 
emotion, in a fresh integrating tribal community. 


5. Social leadership and the individual. The 
tribal integration turns up a double valuation. The value 
of each unit is, beside being a unit, referred to the tribe 
as the larger unit. The distinction between personal 
morality and communal morality emerges ; emphasis is 
soon shifted to the latter, while the former comes to be 
relegated to the background. The ascent of tribal inte- 
gration into nation-hood renders personal ethics less 
predominent. In national leadership it is customary to 
detach individual moralities from the direction of the 
common cause. Weighed in the scales of political ad- 
vantage, ethics shrinks into personal hygeine. Else, it 
would be difficult to explain the great preponderance of 
the scoundrel in the political census of world-history. 
Social leadership did not go hand in hand with personal 
integrity. A low degree of intelligence linked with the 
capacity to intrigue, chicanery and fraud often served 
the needs of the nations. But in formulating the nor- 
mative values of life, rather than rest content with the 
achievements in natural history, we should stop with- 
out accepting the conflict between personal and national 
morality as an immutable freak, like the recessive move- 
ment of a vagabond planet. Natural laws are mere 
formulations of ordered sequenze. Yet they should 
prove useful to us in evolving categories, standards to 
judge by, measuring-rods meant for applying to the pro- 
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prieties of conscious behaviour. Mercury ceases to be 
the vagrant that it was supposed to have been, once the 
knowledge of its true orbit has been gained. How is 
man’s social behaviour exem pt from closer examination 
truer definition ? 


2. ANALYSIS IN COMPARTMENTS. 


6. Character is social shadow. We do not 
give away the case for scientific determinism merely 
because we frame up our allegiances relative to social 
standards. We need not revert to the mood of fatalism 
since our faith in social determination does not carry us 
to the length of releasing us from purposive direction. 
True, environmental factors mostly determine indi- 
vidual behaviour. Conduct may not be divorced from 
conditions governing it. Character is the shadow cast 
by the social surrounding. But faith in human control 
enhances rather than lessens the obligation to do right. 
The scope of ethical activity is extended to wider avenues 
than unitary well-doing. It does not mean the betrayal 
of personal morals. Extensive scientific knowledge 
demands greater wisdom to control man’s inventive 
genius conformably to world-happiness. The social 
shadow of character stretches over the entire length of 
the prevalent international-order. 


T. The moral responsibility of the State. The 
discrepancy between individual good-conduct and benefit 
to the nation-state, obtains in an age when the State is 
the final word. Absolute allegiance is demanded of. the 
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nation. Because the state is not supposed to have a 
determinate function in a larger community, ideas 
excluding sovereign-responsibilities are in the air. “The 
state can do no wrong”, “ the state cannot commit theft 
or murder in the moral sense”, are idealist national 
exaltations. The sovereignty of the state places it above 
the moral judgment and renders the actions of national 
governments a-moral. Once the integration of life 
progresses beyond the national frontiers, states, even like 
individuals, will have ethical standards imposed against 
them. It involves the surrender of the claim to 
sovereignty and absoluteness of the nation-state. It is 
merely a historical accident that the nation-states have 
not yet integrated into a world-state. It is a higer form 
of the integration; there is nothing to show that the 
nation-state is the final phase of social evolution, nor 


that humanity cannot conceivably rise higher than 
nationhood. 


8. Special fitness, an abstract virtue. We are 
accustomed to assess qualities in the abstract as virtues. 
Defects do not count.so long as they do not militate 
against the achievement of the ends we have in view. Tf 
the shoe-black is good at his job, it does not matter that 
he is stone-deaf. The expert in one field is content to 
remain totally ignorant of the remainder of life. Every 
branch of knowledge, every field of activity has its 
perfection uncontaminated by outside reactions. The 
compartmentalism of life enables the expert to vend his 
wares ab the highest quotation. He thrives on lopsided 
perfection. There is much to. be said in favour of 
specialisation. But even in that process, we have divested 
life of its completeness, the concreteness that really 
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belongs to it. Our ear-nose-throat care-takers are in no 
better condition than the machine-hands whose life. 
movement consisted in pressing buttons, or pulling 
levers to discharge pins and blades at the factory-mouths, 
Neither has seen life whole, nor learnt its composite 
value. 


9. Politics, lopsided department. Toliticians 
are experts in a similar plight. They presume to 
manipulate life-forces. Do they direct them to ends 
which, they at least believe, tend to the good of the 
race ? One fears that they do not so believe, or they 
need not, according to the political standard. They 
seek to serve the people near about, them, which is all 
that the nation-spirit implies. They can pretend that 
national service serves humanity. The results belie 
such pretences. The forces raised by them destroy 
cities, raze the country to the ground. ‘They send 
ceath and ruin on a colossal scale. They explain that 
such purgatorial operations are in the interests of the 
community. There may be reactions against leadership. 
But soon the mass settles itself in the lap of another 
expert. Not until national life is viewed in a larger 
perspective may the social prescriptions release themsel- 
ves from conflicting loyalties. Not until our politicians 
learn to place humanity in the fore-front, shall they 
have begun to prescrite aright. Rather do away with 
the specialists, the experts, and the politicians, the world 
over, than permit the disintegrating preferences. The 
centre of gravity stould shift from London, Paris, 
Washington and Tokyo. The objective of economy 
and political power should be, not the increased control 
by national interests fo subserve the limited ends, but 
towards the expression of the will of the entire race. 
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10. Co-ordination of Sciences. Civilisation 
helped the emergance of the variations, which are 
themselves their condemnation. Primitive life was an 
undifferentiated and confused mass. The greater 
complexities of social structure and the larger differen- 
tiation of individual function arose later. Science even 
by its compartmentalism is enabled to devote greater 
attention to detail, aided investigation through larger 
concentration. The spesialist and the expert are 
creatures of the scientific ncel and serve the social 
purpose. If ancient scriptures had remained the last 
word in history and geography, much should have been 
lost to mankind that is of immense value in modren 
thought. The complaint is not really against the 
differentiation of the fields of knowledge, which the 
specialist breaks in fragments for convenient study. 
Physics, biology and psychology helped through experi- 
ment the better comprehension of the facts of life- 
The danger lay not so much in having divisional 
study, but in the tendency to overlook that sec- 
tional formulations cannot be applied apart from their 
context. We are apt to forget their abstract character: 


11. Unity and continuity of life. Among the 
social sciences, similarly, the cry is not against the 
liscrimination between theology, ethics, politics, econom- 
ics or any other branch of the grammar of collective 
endeavour. ‘The tendency to over-emphasise any single 
branch as if it were the whole truth, with which other 
branches have to toe the line to have any validity, has 
to be battled against. We are apt to forget that life is. 
one entire whole. It admits of no partial treatment. A 
local application as for head-ache when the whole system. . 
needed examination and treatment is futile. Religion 
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was everything in its day. Analysis turned up the possi- 
bilitlies of secular morals. Social philosophy enriched 
the individualist evaluations. The progress of dis- 
criminative knowledge attacking life at various points, 1n 
its religious injunctions, moral satnctions, legal obligatio- 
ns, and collective directions, is a steady march from the 
unknown to the better known: the central fact is the 
unity and continuity of human life. 


19. The need for synthesis. The genius for 
analysis serves our best interests. But our capacity for 
synthesis is no less valuable. The power to comprehen1 
the totality of concrete experience, b9 see things whols, 
is of marvellous utility. Analysis splits off into frag- 
mentariness notionally and avoids confusion. Synthesis 
gets over the risk of unreality and abstraction. Con- 
crete experience demands concrete comprehension. In 
the anxiety to alight on truth we perform the uncon- 
cious feat of utilising, in trasition, the mechanism of a 
stop-watch against the race-horse of experience. 


3. IDEALISM DIVIDES. 


13. Idealist Ethics. Philosophy derives mostly 
from abstraction. The divorce from real life, from 
actualities is witnessed most in the old idealist school. 
Released from want, monastic orders proclaime1 abso- 
lute truth in vacuo, Oppressed by the ills of the world, 
the masses visualised the-after-life in which their dis- 
crepancies stood resolved. The haves furnished their 
heaven on earth. Inspired by them, the havenots fed 
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on the hope everlasting, a beatific vision in the far-off 
land where flowed the rivers of milk and honey. The 
earthly domicile of the few brief decades stood between 
them and eternal bliss. Evil and good were related 
to the fear of punishment and the hope of reward in the 
twin divisions of an unseen kingdom. Prayers to God 
to save from torture and promise His Kingdom left no 
room for unrelational ethics. While mankind was 
divided between poverty and plenty, the after-life had its 
own demarcations on the score of religious merit. 


14, Individual inclination and social pressure. 
Scientific socialism is a reaction against the obvious 
contradictions developed through idealism. To under- 
stand its ethical implications, we should bear in mind 
the pervasive contradiction between individual inclina- 
tion and the social need. The tribe, the nation, and the 
entire human community demand, each in its turn a 
larger relinquishment,a greater sacrifice of the restrictive 
claims of the next preceding order. There are harmo- 
nies and disharmonies in the family, in the instinct of 
self-preservation, and in social instincts. Religion 
attempts to combat the ills arising from the disharmonies 
of the human constitution. The regimentation of life is 
effected by giving up, through the social instinct, of 
what the individual would otherwise be inclined to 
strive for. Law, ecclesiastic, ethical or secular, is an 
infringement upon unitary independence. Seeking to 
bind men into groups through super-imposed loyalties, 
religious and moral codes brought into existence inter- 
group conflicts. Men refuse to bind themselves together 
without purpose. Often the purpose is to strengthen the 
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group-defences, to counter a feared attack from lee 
out. There is also the fear of dissolution creeping trom 


within. 


15. The pairs of opposites. Sociology is no 
exception to the rule of conflicts, the pairs of opposites, 
the Dvandvas. The thesis shapes the antithesis. When 
the social antithesis gains sufficient strength, the peed 
for liquidating both in the larger synthesis arises. The 
dictatorship of the proletariat” is the strengthening of 
such antithesis in a social order where power previously 
lay in forces opposed to the proletarian rule. Itis the claim 
of the famished body to rebel, to break the chains that 
held it down. Aggressive action has its reactions. On 
the canvas of history are writ large tle’ movements of 
social force in wars and bloody revolutions, no less than 
by reformation or restoration. Well-meant in origins; 
blind in their directions, often dangerous in the results, 
these movements illustrate the complexity of the social 
problem, summarised in the formula viz: the interpene- 
tration of opposites. The best plans miscarry; great 
precautions prove of little avail; economic forces seem 
to be blind. and unhelpful. But the province of social 
science may not be abandoned in despair. Civilisation 
cannot be presumed to have been unmixed evil. Such 
a presumption offends our logical sense, our dialectical 
ambition. 


16. Unite for a cause. Fight the anti-cause. 
"That is the key to reasoned unity: the fight with the 
dialectical antithesis. Restrictive ideals of social unity, 
either in the theological, ethical, or even in the mere 
thought-patterns, mark off humanity into limited-loyalty- 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


_ Funding: Tattva Heritage Foundation, Kolkata. Digitization: eGangotri. 


13 


concerns. The negation of these special denominations 
helps to accomplish a large-scale unification. The group 
loyalties are themselves negations. In fighting them is 
implicit ‘the negation of the negation’. The drive 
against the heathen, the Kafir, or the Jew, in the history 
of Christianity Islam, or the modern Nazi-cum-Fascist 
philosophy, aroused idealistic emotions for the promo- 
tion of the cause each in its turn. For every cause to 
be supported, there spring up a hundred anti-causes. 
The counter-cause has to be aggressively battled against, 
to the point of death. The German concentration-camp 
purposes to “ rescue people from the errors of Marxism 
and Communism”. Gen. Goering did not conceal the 
social purpose “ruthlessly to wipe out the exterminating 
subversive ideas.” He wrote; “ Theatres, films, music, 
and the press have been freed from the Jewish spirit - 
and purified of all subversive in fluences.” (Germany 
Reborn. p. 146) Under national Socialism “ the peasant 
stands fast on his hereditary land. Land is no longer a 
commodity ; it is removed from the clutches of specula- 
tive usurers and has again been sacred and inviolate.” 
(ibid. p. 145). What if it involved the ex-propriation 
of the huge Jewish interests in the country ? Aryan 
loyalty demanded that the thrifty race should he ex- 
punged from Germany. 
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4. TOWARDS AGGREGATION. 


17. The Nazi and Communist drives. Usurious 
finance implied individual profit. The profit-motive is 
anti-social. National Socialism under ‘Hitler and 
Soviet Communism share this conviction. That is like 
the proverbial agreement between two spouses, each 
agreeing to’ rule the other party. The Geographical 
ambitions of Germany threaten the peace of the world. 
Their ideological differences are standing menace to life. 
For, in the words of the Fuehrer’s spokesman (Field 
Marshal Goering), “Hitler’s mission is of importance 
for the history of the whole world, because he took up a 
war to the death against Communism.” (Ibid. p. 158) 


18. The death-deal for life’s benefit. Military 
leadership trafticks in death to save national life. If 
these ideals can be displaced, if ever the aggressive 
leaders may extend their vision beyond the. national 

‘ frontiers, the relaxation from the rigours of life-killing 
idealisms may reasonably be anticipated. That is the 
way of the eventual liquidation of the conflicting 
loyalties, Except for propagandist manipulation, there 
may be nothing inherently wrong with the structure of 
the German heart, or differing from the Russian or any 
other people. Nor is the average national in any 
country a blood-seeking hound. But the craze of the 
race im armaments is persistent and dangerously ex- 
plosive. The investment on death-dealing apparatus 
is the highest known to history. The cunning required 
for making gas, shell, bomb, mine, &c is the most 
intriguing lesson in scientific psychology. It is engi- 
neered ior the avowed protection of life. For that 
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purpose, we do not shrink from raining death, in 
Ethiopia, Spain, China, or the North-West Frontier 
Province even in India. Political disagreement is the 
pretext. Economic conquest is often the motive; the 
preservation of peace, æ hollow excuse. The paradox 
of engaging death to promote life is an inhuman 
perversion. The mass-mind never agrees that whole 
‘sale death ever helped retail life. The common man 
should help himself against perverted direction, against 
being engaged to contest with life on the ground of 
having to save it. 


19. The drive against Athaism. The escape 
from national ideals relaxes the belligerent mind’ 
As against the highest common factor in the race, nO 
conscriptive loyalties can be set up. Even religious 
professions bring in vexatious boundaries. Spiritual 
power is no less baneful than political dictation. Often 
the devout attitude turns out to be a clever pose. 
Spirituality inflates man with pride. He has no peace 
of mind. He has the consciousness of proving himself 
superior to others. The desire for fame is the last 
infirmity of the noble mind. The mainspring of most 
of the moral acts lies hidden in the will-to-power, as 
Adler put it. “Who best tear the mild yoke, they 
gerve best... .-. +++ They also serve who only stand and 
wait,” sings Milton. Withal, the nebulous, incompre- 
hensible notion about divinity had been the peg on 
which many tattered clothes hanged. Mankind should 
outgrow the fashion to decry irreligion, godlessness 
and materialism. It should lift into the conscious 
foreground the obvious fact of human biology. It 
marched unbrokenly from a very remote past when 
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notions about God never oppressed the organism. It | 
now lives in the medley of an ill-ordered world, which | 
thousands of years of divine faith scarcely helped to — 
improve. Our social craft, if less sanguine, should 
nevertheless leave us slightly better, neater and less 
muddled. In this, the persecution’ of the Atheist and — 
the victimisation of non-conformity may not have | 
proper place. After all our vaporous differences, in 
dogma, ritual, habit and dress, we are human at the 
core. Atheism offers value to human happiness, 
progress and enlightenment. Much was aliented in 
the name of pious duty which should otherwise have 
contributed to the integrity of kindliness, human 
tenderness. 


20. Samatya (evenness) in social discipline. 
Equanimity is the index of Yoga (samatvam yoga 
uchyate, Gita). It is at once personal and social 
` discipline. “TI identify myself with all beings. There 
is none hated by me. I have no preferences. ” (Samoham 
sarva bhuteshu,name dveshyoastina priyah Gita, IX 29) 
Is this the declaration of truth ? Orisit-mere hypocricy 
affecting universal kinship while harbouring acute dis- 
criminations ? It is the apex of right-doing that is a 
pointer to the liquidation of conflict between faith and 
disbelief. The equality-formula (samatva) is the flower 

of Yoga-discipline. We turn to Yoga in the context, 
since, unlike the Vedanta of the' maya denomination 
(vivarta, illusion) it is not content with theorising, but 
leads life on into practical following. Nor is Yoga in 
its own turn a mere personal affair. Whatever its 
limits in the forgotten age of the deep-buried jungle, it 
has in it possibilities of transforming international life. 
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5. THE ECONOMIC BACKGROUND. 


21. The National Balance. What is realisible 
singly, should be attainable in association. There may 
be variance in the technique. Ignorance (unwisdom) 
deludes men and nations. Neither evil-doing nor right- 
conduct are imposed from without. (Na datte kasyacht- 
tpapam, na chaiva sukritam, Gita, V, 15.) This is true 
in the collective sense also. Nations may exclude 
external contacts, fix their gaze on the general perspec- 
tive, can modulate the out-going (export) and in- 
coming (import) economic breathing, moving steadily 
in the structure of the common means of production 
(the nostrils). (Cf. Gita, V, 27. sparsan kritva 
bahirbahyams chakshuschaivantare bhruvoh, prana- 
apanau samau kriiva nasabhyantaracharinau). Nations 
can control the lower senses of acquisitive contacts of 
fastidious taste perfume and colour discriminations, 
co-ordinate the collective mind, with the higher reason, 
ever alert to the call of liberation, may sage-like, cast 
away aggressive desire, having been freed from fear 
and anger (Cf. Gita. V, 28.) This Yogic balance is not 
the close preserve of any single being or -group of 
the Elect, chosen people. It is capable of universal 
application. It requires the preparedness to shape 
the environment ‘that should enable the nations of 
the world to slowly move into Yogic bee-hives. 


9. Interanational: economic discipline. Jt 
is not necessary to draw up a huge cheque upon the 
spiritual bank. The disparity between theory and 
practice under the historical creeds should warn us 
against surrender to the idealist claim of spiritual 
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preferences. Even as the Yoga-practice is verifiable 
in experience to produce Hormic sympathy, co-ordi- 
nating biological and psychic energies in the human 
organism, it my be permissible to rely on the extension 
of the principle to life in the aggregate sense. The 
beneficient secretions of the endocrine (ductless) glands 
promote harmony in the body-cells. May not the non- 
transmitting socially-owned instruments of production 
extend simlar beneficience on the community? An 
era of plenty through collective production and wise 
distribution (the ida, and pingala nadis) my spread the 


_ vitalimpulse evenly throughout the world, (sushu- - 


mna). What (prana) breath is to the living organism 
that-to the collective society is indexed as economic. 
On the inter-dependence between the physical atmos- 
phere and the mental process the sage Matsendra 
declared in the Hata-Yoga-Pradipika thus :- 

“ Dugdhambuvat: sammilitau ubhautau, tulyakriya 
manasa marutauhi Yato manas tatra marut pravrititht, 
yato marut tatra manah pravrittih”. Like milk and 
water, they are intermixed, the mind and air, of equal 
function. Where the mind is, there the air activises. 
Where there is air, there the mind functions. Is it 
the literal idea of the physiological oxidation of the 
cortex-cells which experimental psychology discovered? 
Our thought is a form of chemical action. Conceptual 
activity has the physical basis. The Gita compared 
the restless mind with the wind, VI, 34. 


“Chanchalamlu manah... vayoriva sudushkaram.” . 


Tt is more than a metaphor. Itis greater than figurative 
similarity. Similar is the restlessness caused by the 
economic derangement in social life. he sterling- 
dollar-rupec-yen-rouble exchange affects intimately the 
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smooth current of world-life. Where there is economic 
preference. there the social mind operates, and where 
the general mind concentrates, there surely arises 
economic regeneration. 


23. Theory and practice. In the Yogic 
discipline, theory and practice are not divided. An 
international order modelled on Yoga cannot have 
place for the discrepancy between covenants and their 
observance. The liquidation of the antagonisms 
arising in national life may be effected on the lines of 
disinterested, unprofiteering Yoga. It lifts men and 
nations above class-contlicts, the pairs of opposites, 
the Dvandvas, or antitheses. We condemn mendi- 
cancy. We loathe parasitism. Yet how many are 
the walks of life, its trades callings and professions 
which are un-productive in themselves, which feed 
on and thrive at the expense of the real producer ? 
Because we were trained to honour the haves, capita- 
lism rose and throve. Capitalism began with self- 
interest. It aggregated into mass-productive industry 
for profit. The factory drive led to war, conquest 
and colonial exploitation. Death became cheaper than 
cotton, wool or steel. Temples and churches, even 
our gods are capitalist in outlook and up-bringing. If 
we could reverse the engine, if we could socialise 
mendicancy, equating the instruments and means of 
production, replace surplus-value. with. use-value, we 
should be then nearer the scientific truth that gold is 
notin a category different from a stone, or the lump of 
earth. (sama lostha sma kaénchanah, Gita, VI, 8, also, 
XIV, 24). The mutation of the elements and the variance 
in their atomic weight isnow a process of the disposition 
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of the contents in terms of electrons and protons, 
Their unitary basis in energy-reserves is proved by 
research in radio-activity. Knowledge is polished into 
wisdom. Gnana is experience purified (vignana). 
Unless wisdom is drawn from physical experience, it 
tends to leave life alone. (Gnanam vignana sahitam, 
Gita, IX, 1) Even as-gold is like a clod of earth, 
social wisdom points to a class-less system where dis- 
tinction on grounds of birth and economic preference 
may have no real claim. The cow, the elephant and 
the dog, the learned Brahmin and an outzaste are all 
biological facts demanding equal social attention. Even 
as the scientiss sees unity in charcoal and the diamond, ° 
so does the social seer identify all strata of organic 
evolution. That is true social wisdom, the Pandit’s 
living way. (Vidya vinaya sampanne, Brahmane gavi: 
hastint, sunichaiva svapakecha panditah sama darisnah 
Gita, V, 18). Tf this attitude of equality is far removed 
from practical politics, it betokens.a widespread social 
astigmatism. A world-order sought to be based on 
equality of opportunity does not run counter to the 
basic truths of science. Nor does socialised mendicancy 
transgress the far-sighted injunction against self- 
identification with personal relations: (asakti ranabhi- 
shwangah puirz dara grihadishu, Gita, XIII, 10 
amketah, XII, 19). 


, 


24. Co-opəration and Capitalism. The denial 
of private individual property-relations does not involve 
social ruin. Property can be held in common. Guild- 
socialism and the American ‘Trust’ systems extend 
the ownership-idea. While encouraging competition, 
capitalism itself is founded on co-operative venture: 
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Tt sets up the profiteer against the mass for exploiting. 
There enters vast difference. Colonial expansion and 
empire-building temporarily quenches the thirst. It does 
not resolve the class-antagonisms, rather it enhances 
them at every stage. Directed against a weaker people, 
designed to make rich men richer, capitalist co-ope- 
ration widens the breach, instead of bridging it over. 
Scientific socialism seeks to liquidate the problem of 
want. The economic structure of society is the totality 
of productive relations. On this structure is imposed 
the super-structure of legal, political, moral and spiritual 
behaviour. Even as famine and plenty, drought and 
vain, alternate in time, so does production of the 
material means of life fall and rise. That is the 
dialectical movement, inherent in the world of change. 
These dialectically developing modes of production 
determine the social, intellectual, and political processes 
of life. Man may not live by bread alone. But the 
‘quality of the bread consumed, determines. his social and 
‘ethical hehaviour. How he produces his bread, no less 
than its composition, affects society very intimately. The 
national food that promotes vitality and vigour, energy 
health and joy; is balanced diet. (Satvic ahara, Gita, 
XVIL 8) The passion-rousing foods are bitter, sour, 
saline, pungently hot. They give pain, sickness and 
grief (Rajasa-ahara, XVII, 9.) They stimulate activity, 
“but being directed to insular gains, increase thirst. The 
effect of putrid, corrupt and unclean food upon the 
national disposition cannot be overlooked. It leaves 
the race in darkness and ignorance. (Tamas, ib. 10.) 
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95. Social consciousness based on economic 
relations. At a certain stage of their development, the 
material productive forces come in conflict with existing 
productive relationships, i: e., the proprietory orders. 
Far from being the source of growth to these productive 
forces, these property-relationships turn into their fetters 
Economic movements, like any other processes known to 
experience do not proceed straight ; they travel in a zig- 
zag path. They curve, even as light propagates curvi- 
linearly. Wealth has ups and downs, as Laxmi is un- 
steady. Even cofiee-drinking cannot be carried to excess, 
without reaction upon health. Formented liquor adds 
to capacity for labour in the beginning. But in excess. 
the drink addict has the health undermined. The coffee- 
eater gets head-ache. As increased heat converts water 
into steam, quantity changes into’ quality. What was 
the life-giving occupation to the factory-hand, later turns 
into the prison-hole of labour. The dialectical relation 
between capital and labour is apparent in coffee-headache. 
drink-wreck, water-steam transformations. A new econo- 
mic system springs forth, the fetters are broken. Jt is dis- 
tinct in quality, since quantitative increase can no longer be 
held without bursting The change has its ethical signifi- 
cance. The dynamic factor in history is the struggle for 
power between the social classes. Economic conditions 
set the classes in motion. Knowledge bears intimately 
upon moral life. Social conditions set the tune to 
knowlegde. Economic developement determines ulti- 
mately these social conditions. As money makes many 
things, it makes the moral man. “It is not the 
consciousness of human beings that determines their 
existence, but conversely, it is their social existence that 
detcrmines their consciousness.” That is a pointed 
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criticism of Hegelian Idealism by Karl Marx. At the 
same time it contains the shrewd observation emphasis- 
ing the social significance of life in the modern world. 
As Lenin put it, “social consciousness is the outcome of 
social existence.” Social morality depends on social 
intelligence, which has reference to economic relatedness. 
The science-scrapping mentality has no place for modern 
society. It remains anti-social. 


6. THE ETHICAL INCIDENCE OF 
LANGUAGE. 


26. Concealment and cunning. Knowledge 
does not itself signify right-doing. It often serves to help 
the evasion of the law. Deception is not confined to the 
stage of man’s conscious thought-expression. Earlier in 
evolution may be traced the blind beginning of what in 
human morals are later to be condemned as fraud. The 
skin of the reptile admirably reacts to colour surround- 
ings. Life under water fits into the aquatic texture. We 
cannot displace the zoological specimen from its habitat 
without offending optical harmony. Ocular deception 
was perhaps the ‘mainspring of the survival movement 
in lower life. The plumed bird is indistinguishable from 
her arboreal residence. Animal life can thrive on 
fraudulent escapades. In anatomical structure and insti- 
nctive behaviour they beat the villany of man. The fox 
species is reputed for great cunning. Animals are known 
to release gas which kept the hounds in pursuit on false 
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scent. What if man invents endless argument in self- 
defence? Society thrives on the individual. Is not the 
individual right in seeking to thrive at the expense of 
society? We have built huge edifices, theoritical distin. 
ctions, fine shades of moral opinion. For some ages we 
depended on God. For centuries we shifted the lia bility 
on the shoulders of the spiritual preceptor (Guru param 
para) through whom alone we could hope for emanici. 

pation. These are all devices for pacifying our social 
qualms. Man would have been happier but for the 
supposed free will. If he is not a free agent, why nob 
fatalism ? 


27. Language-power. The first enthusiasms 
of verbal power produce wonder. The new faculty 
Of language is worshipped. The Word is sacred. 
“Vak” is the creative power of Brahma. To mathe- 
matical physicists like Sir James Jeans, God is a super- 
mathametician. No wonder that “ to the ancient Hin- 
dus, the world was created by a verbal being.’ (The 
Tongues of Men, p. 3) Similar divinity was attributed 
to Speech in the early Egyptian, Chinese, Greek, Roman, 
Jew and Christian imaginings. Human conduct 
comprehends speech. Plato observed: “speaking is an 
action, a kind of action concerned with things.’, (Craty- 
lus: the dialogue) But the things with which speech 
could concern itself could invade beyond the frontiers of 
objective reality. It is one thingto represent correctly 
one’s apprehension of truth, and quite another thing to 
give free reign to imagination: Language-development 
facilitated falsehood. The correspondence between 
thought and fact became rarer. Speculation and philo- 
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sophy advanced the thought-movement. But there had 
always been the handicap of the language failing to 
move with verifiable experience. 


98. Speech, no mere mechanism. Machines 
do not err. There is no flaw in their movement. But 
speech is otherwise. It is not always true. As a 
reaction against the Babel of idealist pretensions, the 
machine-age regarded man along with other animals 
as a machine. The various aspects of language-behavi- 
our are explained as mechanisms. But we may not go 
the whole length of denying the power of phonetic 
magic, although we may keep no faith by spells and 
incantations. Inthe infancy of the race, this new 
distinctive faculty of speech marked off man from the 
surrounding creation. To-day when the little baby 
speaks, there is magic in the air. The child soon learns 
that its voice works miracles in the world. Fancy. the 
first beginnings of its twaddle, and the gradual control it 
increasingly gains in ordering things to answer its 
desires. The Sphota-conception of language invests a 
super-imposed personification of unbreakable ideas on. 
words and sentences. Syllables and phrases acquire the” 
meaning of wholeness which is not already there in the 
components. Itisa protest against the dissection of 
speech, against the linguistic analysis. In analysing 
language, we travel far from reality on the road of mere 
abstraction. 


99. Oral ethics. The ethical hearing of 
language is pervasive. Purity of action depends on 
thought. Language as the expression of thought 
has moral significance. (Mano vak haya karmabhth) 
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Ethical values may not be delimited to restrictive 
fields like sex. Reflective past extended morality to 
mental processes, language-behaviour, the hands 
and feet, alimentation &. (Manasa vacha hastabhyam, 
padbhyam udarena dc.) Itis our heritage from the 
metaphysical world, but no epoch may be ignored 
in history. It would be undialectical to release totally 
from the past. It would be equally undialectical to 
refrain from caring for the immediate future. “ In 
any context of situation, in which we find ourselves, 
there isa hang-over of the past ;and the shell of our 
immediate. future surrounds our heads, which are 
fraught most with a germ of futurity.” (The Tongues 
of Men, p. 20). We thus never really live in the present. 
In our conscious experience, the past merges in the 
present, in which the future is always on the point 
of being born. Indian social philosophy to be really 
alive, should feel this active interest in what is going 
on in the living space of man. That living space is 
pretty wide now-a-days. The Malay Islands, Kenya 
Transvaal, and other countries where we live, no less 
than Ozecho-Slavokia, Spain, Ethiopia and China 
interest us intimately. At the same time we cannot 
escape altogether from the hang-over of our Indian 
background. Tobe alive here and now implies our 
allegiance to the peculiar cultural history set in motion 
by world-forces attacking our immediate future. It 
is always a twofold allegiance, to the past, and the 
immediate future. 


30. Linguistic unity. The search for the 
ideal of a common universal language is ultimately 
ethical. It is founded on the desire to prevent 
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misunderstanding, and consequent misconduct. Men 
do not condemn, where they know. The search for 
the original primitive language from which all other 
languages have sprung is also based on the one- 
-language-ideal. Debabelisation is a moral value. The 
belief in an original mother-language shared by the 
different nations is of some sentimental importance, 
and adds something to the ties which unite us. But 
the more fundamental antithesis between thought- 
cxpression and practice is not liquidated by a theoretical 
unity implied by mere linguistic affinity. The logical 
language-system of the modern world should evolve 
statements verifiable, on analysis, in the space-time 
world. The words used should be :linked consegentially 
with words referring to immediate experience. This 
verification to be scientific, is not just of single statements, 
but of. our entire -system of statements. If our 
language-behaviour is not logical, if it is inconsistent 
with concrete experience, verbal unity remains illusory. 


31. The Unity of Science. We attribute. 
moral deficiency to naturalist philosophy, because 
scientific civilisation. involved violence. But is this 
logical language-behaviour ? There is really no philoso- 
phy of nature, but only a philosophy of natural science. 
‘Natural science may have been applied in the invention 

of the machine-industry. But- the philosophy of 
= natural - science (naturalist philosophy) has not any 
direct bearing on the machine, any more than biological 
philosophy can influence the content of the organic 
world, nor psychological philosophy can call mental 
phenomena to order. Our social historical sciences 
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28 
generalise from concrete forms of social behaviour, and 
call these general formulations: “laws”. Social 
philosophy as such carries the investigation further : 
from these physicalist generalisations by relating them 
in the context of knowledge viewed as a concrete whole, 
The philosophy of a science thus helps to locate the 
province of that science in the scheme of general 
knowledge viewed as a unified whole. Just as the 
syntax of a sentence relates words and phrases in 
their appropriate setting, the philosophy of each science 
is the syntactical analysis of the language of that 
science. Philosophy is the co-ordinating factor among 
the sciences; if is the general grammar of scientific 
thought. The unity of science is the corner-stone of 
this methodical physicalism. It, transforms or trans- 
lates the language of one branch of science into the 
common currency, thereby connecting . that language 
with other special languages, ie, with other part- 
systems linked to the whole language of science. A 
consistent scientific syntax should control the termi- 
nology in the service of related techniques. Science 
should transcend ‘regional borders. Fanciful abstract- 
ions like intuition, spiritual.power, soul-force and inner 
voice are not within the logical language-system. 
Inspirational fastings, periodic silences and psycho- 
biological aberrations are above the verifiable bounds 
of collective ethical behaviour. As there is no way of 
measuring their objective validity, they soar above 
rational ethics. Faith in divine assistance enabled 
people to conquer big empires. Great objectives may 
have been attained relying on falsehoods and phantasies. 
On that score may we not elevate untruth unto the 
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moral level. There arise contexts during life when 
obtrusive truth proves harmful. But, withal, the 
ethical value of truth cannot rest by result. Its social 
application should be made conformable to well-being. 


7. SPEECH OR SILENCE? 


32. Idealist Ethics and Silence. Man does 

not live on ‘sense’ alone, any more than he may 
thrive on bread alone Of the entire human experience, 
only a small fraction comprises “conscious reasoning.” 
Behaviour is mostly outside explicit rationality. Social 
science cannot miss this primary factor of life. Reason 
is the youngest, and so the most tender sprout shot out 
in hiological evolution. Its origin may be dialectical, in 
that its negation negated a relatively organised social 
order. But very early in civilisation man had discovered 
that there are limits to the utility of polemic reasoning. 
Muni, and mauna vrata are reactions to social contro- 
versies. The premium was put upon voluntary dumbness 
that “ man may not become depraved with tongues, nor 
injured by the errors and the wrongs that mortal words 
convey.” . The significant attitude of the Budhdha, and 
the great Acharyas, Sankara and Ramanuja, emphasised 
the mood of devout prayerful silence. “whereof 
“oné cannot speak, thereof one must be silent.” It isa 
Profound ethical expression, as Traherne sang: “Sin 
‘and death Are most infused by accursed breath.” The 
mind turns away owning defeat in the moral use of the 
v ice of argument. - 
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33. Silence andthe Society. There is logical 
consistency in man seeking to get away from the SCCial 
machine, to scrap machinery altogether, and in his 
enforced discipline of silence. ‘These steps are react- 
ionary. But vocal action is inevitable in the handling 
of social situations, team activities, and co-operative 
works. For social planning, for the establishment, 
maintenance and promotion of thecommunioa of feeling 
the province of language is inescapable. It needs all our 


` effort to minimise the disastrous effects of disease, war, 


floods &c, arid in that effort speech has an important role. 
The pessimistic outlook that nothing is worth an effort 
is prejudicial to health and only defeatist pessimism 
leads to silence. Sharing experience with others is a 
deeply ‘satisfying emotion. The “choir” behaviour 
of language is our asset in conference and congress, 
though political concealment, lying and deception are 
built into linguistic proprieties. Far from being the 
means of individual expression and communication, 
the force and cogency of language-Lehaviour is derived 
from the firm grip it has on social behaviour. ‘‘ Speech 
is the telephone net-work, the nervous system of the 
human society.” Thus modern speech cannot escape 
the technique of scientific dialectics any more than , may 
it ignore the logic of precedent. The Sphota-vada 
pertains to an idealist undifferentiated period. It 
super-imposed a mystical unitary psychic impression 
‘upon the structure of words and phrases. It reacted 
to the analysis of oral entities into the primary com- 


ponents of syllables and sounds. The vocabulary of: 


Science does not rely upon concealed potency to enable 


mankind to do right, knowing the truth. It dares 
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invent ergometers as well as lie-detectors against spells, 
Mantras, and incantations. 


34. The physical origin and verification of 
speech. Man’s moral being rests partly at least upon 
language-proprieties. But linguistic evolution is 
rooted deeply in biology. Our capacity for speech is 
responsible for the apparent break in the continuity 
_ of animal life. It was this break that super-imposed 
ethical-values on man, while the animals were held 
devoid of “ souls”. Thus these ethical and spiritual 
values depend on the larynx. The erect posture of 
men got our noses off the ground. (Pithecanthropus 
Erectus, Java-ape-man). Thenceforth, the sense of 
smell degenerated, through lack of use. We are not 
as sensitive in the nose as some of our humbler 
relations. 'Tobacco-snuff isa digression, still further. 
The soft palate was liberated from contact with the 
epiglottis. Through the gap it became easy for sounds 
to escape. The evidence of the larynx proves the 
several modifications that brought in successive stages 
an instrument (the voice-box) capable of sound 
production in efficient form. Vocal effort accompanied 
physical effort. The use of words developed alongside 
of the use of the fore-limbs, the hands, and later of 
tools (The Tongues of Men, p 25) This animal-origin 
of language reinforces the physicalism of our metaphysical 
venture. By analogy, it lifts the veil from mystical 
faith in spells and sounds, and places ethical direction in 
the proper place of social communication. Our 
theories are linguistico manipulations, and depend for 
their validity on objective verification. The sanction 
for right-doing should not travel beyond speech, beyond 
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utterance by the human tongue. Living morals are 
drawn from life. No-body ever pretended to produce 
anything from a different source. 


8. MARXISM, ELEMENTS AND 
IMPLICATIONS. 


35. The Synthesis. “Ideas go beyond the 
real and that they must do in order to guide action; 
but the more they are based on concrete experience 
and the nearer they are to a dialectical forecast, the 
more useful will they be to social development.” It 
is possible to study the dialectical process in relation 
to the theories of existence (Ontology) and of knowledge 
(Epistemology), and base the dialectic of society there- 
on. But social philosophy removed from practice is 
undialectical. The Marxian system synthesised the 
currents of social force that were rapidly flowing in 
Europe during the period. It was inspired by the dia- 
lectics of Hegel, but threw away his idealist background. 
It put on flesh into the post-Hegelian Humanism. 
Man and his needs became the central theme. The 
realistic communism emphasised the social foundation 
of religion. The doctrine of Prapatti (human-ser vice) 
is the point of contact with the Visishtadwaita Vedanta. 
When Hegel's self-conscious evolving Substance can be 
compared with the Parinama (evolutional) emphasis 
of the Ramanuja-School, we can understand the logic 
of the homo-centric movement under Marxism as in 
the Indian Vaishnayism. But the rejection of the 
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supernatural sanction for Ethics implies that the 
mainspring of right conduct should operate in the 
interests of life on earth, while religiougness, sensationa- 
lism and anthropomorphism are handicapped by 
unverifiable assumptions. They lead to ruinous 
conflicts for supporting otherworldly ideals which 
after all remain of doubtful veracity. Religion, whose 
main characteristic is otherworldliness, was a necessity 
in capitalist civilisation in whose economic and social 
conditions it had its root. Ina communist society it 
has no function and must needs perish. 


36. Whatit rejects and modifies. Marxian 
sociology rejected the absolutism of the French 
materialists and revolutionary socialists. The implication 
is that social evolution is as much a part of the 
dialectical process as revolutionary communism. The 
economic theory of value may be transferred from the 
individual to the community and to effect the transference 
violent revolution may not be the only prescription. 
The contribution of physical science in quantitative 
energy and motion acquires the dialectical attribute of 
qualitative transformation. Darwin’s continuity in 
organic evolution is supplimented by catastrophic 
variations like genetic mutation, leaping like disconti- 
nuous light-quanta. These fabrics drawn from Hegel, 
the later Humanists, the French Materialists, Revolu- 
tionary Socialists, Capitalistic Economics, and the natural 
sciences are woven around the primary theme of the 
unity between theory and practice. 


37. The emphasis on practic?, The union of 
thought and action cannot be over-emphasised in social 
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Ethics. It is an extension of the unity of ethical con. 
ception of the ancient Greece to the entire field of 
experience. A recent Methodist Pastoral (Lit. Guide, 
London, Oct, 88, p178) reminds: “the world believes 
in deeds, not in words. The world is right, in doing 
so. The worldly man does not take much heed of 
what is said unless it is warranted by the life behing 
it. There ought to be marked difference between the 
life of the real Christian and that of a decent worldling”, 
That is the crux of the idealist mind. It would 
perpetuate difference between decent worldly life, and 
the professional soul-physician. If the latter is not 
removed beyond-earthly standard, his profession is gone, 
Scientific socialism sought to narrow down the gulf 
between the decent worldling and the inspired pretences, 
The acid test of life-theory lay in living it. Intellectual 
exercise divorced from application had been the bane 
of the social order for centuries. 


38.  Quantity-Mechanics and Statistical 
Ethios, The cry against individualism, egoistic hedonism, 
self-aggrandisement, exploitation, and Oppression has 
the ring of Vedantic intensity. Frenzied activity 
causes universal destruction. (Ugra Karma... Kshayaya 
jagatoahitah, Gita XVI-9) Unsatiate greed and desire 
cause deadly and polluted action (asuchivratah) That 
is demonaical nature (Asura sampat) Exploitation is 
taboo (anyayena ardhasamchayan XVI, 19) Against 
them, Indian classicalism set up the idea of universal 
happiness (sarva bhuta hite ratah, XI, 4) That is the 
solvent. Utilitarian statistical ethics speaks of the 
greatest happiness of the greatest number. The 
numerical statistics of the liberal individualist school 
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combine with the quantitative mechanics of the industrial 
age. Capitalist science did not free itself from the lure 
of numbers and the fascination of quantity: greatest 
number, greatest happiness. These two crude standards 
of social value should be dialectically dissolved. Hap- 
piness is not to be measured in quantity-terms, but 
should be promoted in quality. The sublimation of 
happiness is bliss. It seems to differ from material 
pleasures in quality. There is all the difference between 
the stupor induced through opium and Ganja, and the 
cervbro-psychic diffusion of the Yoga-practicant. The 
ethical side of Pranayama is not mechanical wind- 
bellows. Happiness changes in quality, as also it may 
be enhanced in extent. As to numbers, social good 
cannot exclude itself from the barest minority. Hap- 
piness doled out in terms of figures produced class- 
conflict. It perpetuates strugglein neglected instances. 
The only solvent is universality, not majority, however 
large. The slogan “ Sarve janah sukhino bhavantu” 
(all may be happy) leaves behind the utilitarian formula 
in dialectical ethics. “It is the consciousness of 
ethical needs and social injustice which spurred 
Marxian thought to dialectical flight and it is chiefly 
these, despite the veil of their material terminology, 
which appeal to humanity.” (Proc. Ind. Phil. Cong. 
1936, Vol II, pp 20-21) 


39, - Relativity of the Dialectical Philosophy. 
It is an over-statement to regard Dialectical Materia- 
lism as offering absolute truth as an article of faith. 
Dialecticians are aware of the limits of the doctrine. 
They do not presume to venture upon the ultimates 
of existence. Nor is proletarian action the special 
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privilege of Russia. Some form of socialistic organisation | 
was known to early life. Autonomous village units were | 
in existence in India with ideals of community-owner- 
ship inland and social economy. It is no accident | 
that the Vedic and the Upanishadic ages discouraged | 
individual property-relations. ‘The epics lifted charity, 
The gradual transition from cullective life to individua. 
tion may be read from the earlier literatures of the 
world. Our insistence on sacrifice (Yagna) and alms 
(dana) is a reaction to individuation. Monistic 
(adwatta) idealism focussed attention on the identity 
of the self with the non-self. The Bhakti and Prapatti 
schools propounded altruism by seeing Narayana in 
every face. The mainspring of social venture was to 
unwind the ego-centric tendency. It would be a grave 
error to neglect the historic background of any country, 
- India, or China. Great names like the Budhdha, 
LaoTse, Confucius, Jesus, the Prophet Mahomed, 
Krishna Dwaipayan, Sankara, Ramanuja, Martin Luther, 
Swedenburg, and Mrs. Eddy have started currents of 
organised life. Human inspiration blows in myriad 
ways, and one would be doing less than justice to the 
Scientific socialist in imputing to him an absoluteness 
or predilection for his own infallibility. No scientist 
can shelter “ articles of faith” save in human genius. 
As science advances, so does human wisdom grow. 
Good-conduct is the index of the wise mind. 


> 


| 
| 
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9. THE WRONG ASSUMPTION OF 
FINALITY. 


40. The Moral Incidenca of Fiction. The 
realist may not dispute the historicity of particular 
events. He is not interested in the actuality of ancient 
episodes, nor in the biological realisation of names like, 
Rama, Krishna, & the Lord Jesus. The existence of 
single lives in the past and the reality of incident is of 
no direct import. Enough, that at particular levels 
of organisation, in physical time-space equation, ideas 
and ideals of social philosophy were in the air; enough 
that they influenced and continue to influence large 
sections of humanity. The. moral incidence of even 
mere fiction is not less significant, than lives actually 
lived and battles really fought. The angry vengeful 
deity of the Hebraic legends in the Old Testament lived 
the Jewish life of the remote past, while the softer hues 
of Christian meekness and solicitude for peace turned 
up the Chamberlains. It would be undialectical to 
neglect any faces of human direction. - The wildest 
fiction truly explains the inner drive of social evolution. 
The soul of the nation speaks in its nursery rhymes, 
giant stories, epic poems, and concrete art-pr oductions, 
Their loves and wars, elopements, and savagery have 
_ ethical interest. It comes from the modes of expression 
of collective life which they stand for. Far from presuming 
to own immutable verities, far from swearing by eternal 
scriptures, the scientific mind readily acknowledges the 
relativity of ethical evaluations and the liability of 
these values to undergo rapid change in the social 


adjustments that are constantly taking place. 
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41, Prediction in Social Science, Nor does 
the merit in the dialectical method consist in the 
ability to predict future social changes with certainty, 
Science acquires confidence in its laws, and with their 
aid it is enabled to foretell future events like the 
ecclipses and weather conditions. But social forces are 
so complicated in their nature and the factors operating 
on them are so multifarious in character, and so vary- 
ing in intensity that it would be difficult to comprehend 
the totality of antecedents that constitute the cause to 
enable us to predict social events. “ Dialectical Mater- 
ialism cannot and does not claim to predict the times 
and details of events. It only claims to show that the 
general trend of political developments cannot run 
counter to the economic forces, and these in turn to the 
more unconscious development of science and technics.” 
(Aspects of Dialectical Materialism, p. 118) Political 
devolopment reacts upon social life within whose 
framework ethical values oscillate. Since science and 


technics direct the trends of the economic current, they 
play the role in moral evolution. 


42, Materialist “ Odium”, Scientific Socialism 
is set down for Materialism which it dialectically does 
not disown. “ History has given to the modern world 
as its special human task the problem of discovering 
how to control the material world, the resources at the 
disposal of mankind in the interests ofhuman life.” We 
cannot ignore the social reference of modern philosophy. 
Since the contribution of the modern world to human 
life has been the creation of science, the social problem 
centres round the control of the scientific output for 
human purpose. The recognition of this basic fact 
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invests * materialism ’ with significance, Though it is 
in a sense “realism” and is logically continuous with 
Hegel's Idealism, it is not to be confused with psuedo- 
realisms which abound in metaphysical venture. They 
remain as pure thought unaware of the necessary rela- 
tion between practical activity and the thought which 
arises in it and merely reflects it, Philosophy which is 
aware of social reference cannot stop short of practical 
activity. Ideational realism is an old-world phantom. 
Hence dialectical Materialism prefers to brave the pro- 
fit-scenting hound of the “ Odium Theologicum.” If a 
man does bits of jobs out of working hours, ‘scratches 
at his bit of garden and makes two potatoes grow instead 
of one, he is doing more good, and is just as near to God 
as if he were runner after some preacher and a-praying 
and a-groaning” (Adam Bede). The Sruti echoes: 
“sweet are the winds that blow, the seas scatter sweet- 
ness around, let our herbs be sweet, the very dust on 
this earth is full of sweetness.” (Madhu vataritayate, 
madhu ksharantt sindhavaha, madhurnah santvausha- 
dhth. madhumat pardhivam rajaha) Need ` the 
physicalist feel ashamed at his material confession ? 


43. The primary impulsa is economic. The 
modes of production control the social order. Social 
existence determines consciousness. Consciousness 
drives spiritual life. Spirituality is thus conditioned in 
character by the general modes of production in material 
life. The manner in which labour is related to the 
productive means, the mode of their union, affects the 
Morale. When the mass of people is deprived of pro- 
perty, and labour is compelled to sell to the dictation of 
those in control, slavishness, apathy, discontent, conflict 
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and vice become inevitable. ‘‘ Idealistic, religious, and 
metaphysical views of the universe lead, as far as social 
action is concerned, at the best merely to quietism and 
palliative good works (like Yagna, sacrifice, and Dana, 
charity) and-at the worst to the support of every forin of 
interested reaction.” Every form of non-materialist phi- 
losophy can be traced in detail allied to political reaction 
and wealth. Those who hold that the real is only the 
outward manifestation of the idea (Logos, Brahman) 
dialectically lapse into mammon-worship. When the 
formula is reversed, the ideal is conceived as nothing 
other than the abstract idealisation of the material, 
“ when it has been transposed and translated inside the 
human head” (Das Capital). It leads to the restora- 
tion of humanity into an unexploited setting. 


44, Liscontinuous movement. In the gene- 
rally accepted codes of ethical philosophy, Marxism is 
avoided on the score of its revolutionary menace. 
Social events are complex. Like the formation of 
mountain ranges, or the eruption of volcanoes, they 
may march continuously, or break in upon us catastro- 
phically. “Technical and political revolutions may 
take years or days, may stand out as discontinuous 
changes,a gainst the repetitive slowly moving back-ground 
of history: Marxism does not ignore the slow con- 
tinuous changes. It is quite as concerncd with them as 
with the rapid discontinuous ones But it/sees the con- 
tinuous changes as periods of accumulation and prepa- 
ration for the discontinuous and it emphasises the im- 
Possibility of any change, leading to the fundamentally 
new, arising without discontinuity. ” (Aspects &c, p 113) 
The ideal conception of the liquidation of Adharma by 


¥ 
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Avatars (incarnations) is also Catastrophic, and supports 
discontinuity. (Yada yadahi Dharmasya piney ee 
abhyudhdhanamadharmas ya tadatmanam sri ee ah = 
Gita, IV, DQ The very act of creation out of ae ‘3 
is catastrophic in the idealist scheme of existence. D = 
it lie with the idealist to attack Marxian discontinuity? 
Human affections and loyalties do play a role in i 1 
life as human antagonism does. But affectio oo 
loyalties are periods of accumulation and pre es 

for the discontinuous, Class-solidarity grows = until 
the very solidarity forges the fetters. Peace and 
harmony of motives goes on in apparent stillness 
until the rumbling earthquake woke up beneath the 
slumbering Quetta-mountain. Are not wars fought 
in the society of ants, bees, and the species of gentle 
_birds ? Nature revels in dialectical discontinuity. 


45. Finality, a false postulate. To render the 
phraseology of scientific socialism rigid and inflexible 
would be to belie its contribution to the inter pretation 
o: modern life. “ The philosopher who is nobaware of.the 
social conditioning of hig thought is of the opinion that 
he can reach in some way or other a final and universal 
truth about the nature of things which was open for all’ 
philosophers, of all times, and which has a universal 
validity.” He thinks that he can start with some 
principle which is absolute and certain. Dialectical _ 
Materialism is the one system which recognises the 
relation between any system of thought whatever and 
the social conditions from which it arises, and which it 
should express. Within a type-form which is set, by the 
social structure there is room for very considerable 


variety. Nevertheless, between all these philosophies, 
a 
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there isa formal bond, a seb of common ideas and 
principles, which arise from the nature of the society 
in which they are formulated; under the aegis of the 
scriptural triads (Prasthanua Triya, the Upanishads 
the Vedanta Sutras and the Gita) doctrinal variations, 
arose through Sankara, Ramanuja, Madhawa, Nimbarka, 
&c. The profound difference between historic Materi- 
alism and the other systems lies in the fact that the 
former recognises that it is the expression of a certain 
set of social conditions, and does not claim to be the 
unconditioned absolute, like most of the rest. It pro- 
tests against the doctrine of an unchanging ‘society. 


10. ABSTRACT ISOLATES. 


46. Science overran individualism. Modern 
science has itself, by its own development, destroyed the 
possibility of the old method of discovery by individual, 
inspired, and haphazard work. It now depends on lérge- 
scale international organisations of laboratories, and a 
corresponding economic and political organisation to 
support these laboratories, to utilise their results, and 
to suggest the type of problems for them to attack. 
The flights into strato-sphere, the defeat of malaria, 
yellow fever, and other diseases, to wrench minerals 
and petrolium out of the carth’s bowels, to explore the 
Himalayan heights and Antarctic expanses, these are 
world-items which science raises. Further the very 
nature of capitalism- (production for profit) ensures that it 
cannot develope continuously into a system where that 
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motive can no longer hold. The class-struggle liquidates 
itself on the elimination of the profit-motive. Science 
is then a social venture to. further universal well-being. 

47. Ultra-economic values. Just as the foun- 
dation for Marx lay in Hegel, Indian Socialism rests 
upon the idealist dialectic of the Gita. It is a daring 
synthesis of contradictions (dvandvah samasikasyacha, 
the duality of a compound, X 33.) of immortality and 
death (amritamchaiva mrityuscha) of being and’ non- 
being (sadasat, XI. 19) neither being nor non-being 
(nasattannasadutya-e, XILI, 13) and beyond them 
both (sadasatiatparamyat .XI, 37). It remains single, 
can differentiate, and stretch throughout the universe 
(chatvena pridhaktvena bahudha  visvatomukham, 
IX, 15); the dialectical gospel always reaches beyond, 
without stopping anywhere. It overreaches the senses, 
inthe mind. The mind, is. got over through reason 
(budhi). As a co-ordinating factor giving meaning to 
perception, the mind is higher. But passivity. of mental 
perception is enlivened by discrimination. Beyond that 
there ought to. be an activising agent. (Indriyani paran- 
yahuh, indriyebhyah param manah, manasastu para- 
budhdhir yo budhdheh paratastusal, ILI, 42) The 
senses themselves have grown in upon an unpercieving 
rudimentary organism, of the biological body. The 
march through ziz-zag contradiction is apparent in 
western theological trends also. St Augustine wrote: 
“ For as that which gives life to the flesh, is not derived 
from the flesh, but is above it; so that which gives 
blessed life to man is not derived from man but is 
something above him.” That is the theistic criticism 
of the ethical motive of humanism. It only remains 
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to reply that the superhuman agency which blesses life 
should either be linked with man very intim ately ox 
may remain an uninteresting epi-phenomenon. So far 
as it refers to human values, it is of the earth, earthy. 
Should it leave off the ground, it defies normal ‘pursuit. 
Nor does socialisin fail to render due homage to the 


- dialectical emergence of new realities beside economic 


ones. “All social, legal, political, scientific and artistic 
activities depend in general, and in the last analysis, oD 
production relations, and these on the forces of produc: 
tion, and these on the conditions of production. 

(Critique of political Economy, Marx) “When some- 
body: distorts us (viz, Marx & Engels) to mean that the 
economic factor is the sole determining factor, he is 
converting our proposition into a meaningless abstract, 
and absurd phrase.” (Engels, quoted in Aspects &o. 
pl44). “Marx and I are responsible for the fact that 
at times our disciples have laid more weight upon the 
economic factor than belongs to it. We were compelled 
to emphasise its central character in opposition to adver- 


saries who denied it.” (Engels) Is India free from 
adversaries who deny the importance of economic re- 


adjustment? Or is India relieved of the central factor 
through universal abundance? It may not be true that 
the economic situation is the sole active cause, and 


- everything else only a passive effect. There is however a 


fundamental economic necessity which in th? last ins- 
tance always asserts itself like a red thread “ running 
through all the others.” (sutre mani gana iva). Marx 


never claimed more than that the economic factor gave 


the primary impulse. Engels goes to the length of 
confessing to the “ undialectical vulgar neglect of reci- 
procity.” (see Aspects, p. 145) When once a historical 
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| factor has been brought int 


, éven upon its own conditions 
have been infallible. 


O the world, it can react 
a . Engels never ‘claimed to 
e one true Marxi : 

admitted that Engels was more He, a ie 
himself) who put the case of class-conflict on ecnomic 
basis, overflowed Into othér historical factors reacting 
upon their own conditions. In the infinite possibilities 
of these factors, and their conditions, a thoroughly 


Classless society never sets the full-stop by the dialectical 
movement. 


48. The Fallacious Abstraction. In an economi- 
cally classless society, even were it practicable, where 
equality of opportunity obtains, the economic struggle 
may be set at rest. That is not however the cessation 
of dialectical movement. ‘In a perfectly classless 
society, not classes but ideas may arise, develop into 
their Opposites and result in synthesis.” This assum- 
ption is confused with Hegel’s Idealism. - That: is -the 
danger of abstract reasoning. Thought-struggle is no 
less a process within dialectical Materialism than class- 
struggle. Thought, to the Materialist is not some- inde- 
pendent entity in the air. As Marx signified “It is 
nothing other than the material when it has been trans- 
posed and translated inside the human head.” Thought- 
struggle under Marxism is the clash between some 
concrete human heads or groups of human heads. There 
cannot be a battle of abstract ideas in a vacuum. Hegel's 
Thought on the other hand is a postulate beyond space- 
time. His Idealism cannot face the local habitation 
and the name. Its existence is supra-cosmic, unhistoric. ` 
We are actustomed to speak in terms of perfection, 
though it is never realised in life. A parfectly classless 
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economic, order is a practical impossibility, however 
much societies may move to approximate to higher 
degrees of classs-elimination. But the alternative to 
class-strugele' in’ the economic field is not mere thought- 
struggle. There arefields of human activity before life 
settles down to dormant thought. Human genius will 
express itself in ever expanding richness, in the perpetual 
unfolding of its capacity to tackle the problems of 
disease, and natural calamitous forces like floods, 
earthquakes, fires, and volcanoes. Civilisation is 
multifaced (bahudha visvatomukiam) and the dialec- 
tical movement will be never-ending. ‘ts stoppage is 
not warranted by historic experience. ‘There will 
always be higer values tostrive for, in unending sequence 
even in a classless society. (Proc Ind. Phil. Cong. 1936, 
Vol., II, p 25) 


49. Ideas'are:Isolates. We talk of “ thoughts” 
and “ideas” as if they are moving entities. We 
‘employ metaphor, and decieve ourselves. Thought- 
‘Processes and ideations are isolates, events, which have 
been dragged from their environments in space time 
and matter. They are parts of biological events 
comprised within the lives of societies in various stages 
of evolution. Thought-struggle is not different from 
biological struggle, and in the collective aspect from 
the social struggle. The ideological conflict assumes 
the back-ground existence of those who stand for the 
thesis and antithesis, This is far removed from the 
ideal direction of Hegel. 


50. Thought-Isolates react. Ideas like any other 
isolates operate simultaneously in two different modes. 


CC-0. Bhagavad Ramanyja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation,Kolkata. Digitization: eGangotri. 


47 


They function under the influence of their environment. 
They are themselves the dynamic that react on the 
environment. From the dialectical point of view, 
“thought and action form an inseperable unity. ” 
Where knowledge is in close contact with material and 
social realities, thought and action have gained positively 
advancing forms as in science and technics, But where 
economic class-societies have arisen, there has always 
existed a group of people whose function was to produce 
thought without action :— the priests and- the philoso- 
phers. There function was to cloak over the inequalities 
of wealth and power by mythological and metaphysical 
theory. They lived on the wealthy. They acquired 
for the method of abstract thought the prestige that 
attached to wealth and power. Abstract theory changed 
from primitive religion to idealist philosophy. Its 
contact with actual life was through moral precepts 
which merely reinforced existing custom as Sanatana 
Dharma and added new sanctions to the secular use of 
coercion by inventing the supernatural devices of the 
heaven and after-life. 


il. CONTRADICTIONS IN CONCRETE LIFE. 


51, The Impact of Theory upon Ehics, Thought 
and action co-exist, and affect each other. Every isolate 
has its complementary, subsumed under a larger isolate. 
Thus action has its complementary: inaction. That is 
the dialectical spring that keeps it going. We realise 
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action through inaction and viceversa (harmanyakar- 
mayah pasyedakarmanicha karmayah, sabudhiman, 
sayuktah kritsna karmakrit,, Gita, IV, 18) Budhdhi is 
the dialectical sense. Its synthesis is harmony, the Yogic- 
disciplinary attitude to life. Thought is activising, a mode 
of conation; and action so far as moral evaluation: goes 
involves conscious application. By the investigation of 
conditions requisite for bringing together thought and 
action, Marxism serves the sosial purpose of sincerity. Ideal 
preference like the race-idea‘in Nazi Germany, and State 
Godism under Mussolini, has political and economic reac- 
tions. Ethicsisin contact with social realities. But acade- 
mic ethics implied no practice as two thousand years of 
barbarity and injustice do not injure Aristotle. The social 
correlation of certain types of thought and certain modes 
of action is an objective fact. Idealism led to ineq uali- 
ties. Marxism became the foundation for revolutionary 
communism; dialectical movement in other environ- 
ments will turn up new facets of social organisation. Tf 
we look into actual springs of action, we may not 
pretend to dictate what people should do but do not do, 
but we can answer the naturalist question of why 
people do what they in fact do. The Ethics of Khadi, 
in India, for instance to-day is a question of economic 
revolt, and disciplined movement. It by no means 
stands the test of supernatural manifestation of the 
“ soul-force ” of the most spiritual being now alive in 
Gandhiji. 


52. Thought, the higher faculiy. Engels 
admitted that the thought-movement is the highest 
stage of the dialectical process. It involved two facts. 
We cannot dialectically bring. within our experience æ 
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stage higher than consciousness. Socially speaking, the 
intuitions ofthe Jivan-Mukta remain undemenstrahle 
objectively. The second implication is that other 
Planes of activity are lower than intellectual pursuit. 
All actions entirely culminate in wisdom ” (sarvam 
karmakhilam, gnane pari samapyate, Gita, LV, 33). Prof. 
M. Sharif remarks against the position taken by Engels 
thus : ““ If this is true, then thought-contradictions........ 
would work in a highly developed society and shall guide 
the will-movements of men.” “In such a case not 
action will determine thought, but thought will — 
determine action, for the lower processes are mere 
accessories for the higher ones.” (Proc. Ind. Phil. Cong. 
1936, vol. II, p 26) The social experience of this idea 
may be found in the Brahma Sutras which aim at the 
synthesis of the thought-contradictions in the highly 
developed Upanishadic society. But this is not to give 
away the case for the natural conditioning of human 
thought. Social action will continue to determine 
thought as social thought will mould the patterns of 
conduct. The abstract isolates of thought and action 
are inter-dependant. Being complementary of each other, 
they together are acted upon and react to the social 
environment. It is not Hegelian Idealism, whereunder 
discarnate thought-spectres are supposed to rule the 
haunted house of existence. Engels’ statement reminds 
simply that the thought-faculty is the high water-mark 
of biological evolution. Marxism attempts to explain the 
contradictions rather than evade them through abstrac- 
tion and idealist elimination. It is aware t1a‘gno system 
of social philosophy can arrive at finality without 
stagnating. The relativity of thought and good-conduct 
in reference to temporal social conditions is assumed. 
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53, Pervasive contradictions. To the Diale- - 
ctical Materialist, existence including its highest known 
stage, thought itself, moves in time. The movement 
is dialectical. The unconquerable Dvandvas (opposites) 
like pleasure-pain, heat-cold, good-evil, are historic 
realities, Antitheses abound in the universe. There 
are harmonies and disharmonies in beings inferior. to 
man. There are disharmonies in the organisation 
of the digestive system of man, and inthe organisation 
and activities of the reproductive apparatus. The 

- social disharmonies of conduct and thought help to 
dynamise the race. Even the ultimate reality cannot 
be conceived stripped of the dialectical antithesis. Death 
stares life in the face. Ignorance envelopes wisdom 
(agnanena avritam gnanam, Gita, V, 15). Contradiction 
confronts us at every turn. War and peace seem to be 
perpetually moving life from the lowest orders like 
ants, bees, and birds to the highest concelts of eh 
tion (pipeelakadi Brahma paryantam). Tn the shifting 
scenes of alternating pleasure, socialism emphasises 
the guarantee of the minimum requisites of life to every 
individual, with equality of opportunity for higher ascent. 
It seeks to put property beyond self, on the basis of 
common-ownership, to plan social activity, instil the 
spirit of service unity and discipline. Human energy 
is to direct itself to the scientific study of disease, old 
age and death. It isan appeal which, in spite of the 
non-ethical nature of the doctrine, is intimately 
moral, rather than merely intellectual. 


54. Social Disciplins. The antithesis between 
thought and action (between Gnana and Karma) is not 
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the invention of the neo-materialist. 


. A I th . 
Hindu Philosophy Gnana w n the classical 


ar as alone the real (sat) and 
arma was the effect of the material aspect (Prakriti). 


All conduct proceeds from the natural qualities (prakriteh 
kriyamanani gunaih karmani sarvasah, Gita III, 27). 
The attempt at synthesis went on since the Yoga- 
sadhana dreamt of the union of the physical man with an 
ultra-human ideal. Yoga is an effort to link up the real 
with the ideal, which Patanjali and others practised. 
The descent into the physical plane in Hatha-Yoga 
reminds us of the physical basis of even idealistic sadhana. 
Scientific socialism is yet another phase in that: Sadhana 
of collective discipline. The Soviets feel isolated in the 
practice of the new Yoga. Hence there is the worry of 
keeping themselves intact against disintegrating forces. 
That isthe key to their Akamkara( self-consciousness) 
which plays at the Rajasic level, the stage of painful 
labour, the break-neck speed, strife and worry. It is kin 
to Viswamitra’s productive force in a new world-order, 
While elsewhere the helplessness against violent aggression, 
and the parading sword are sunk in the abyss of inertia 
Tamas On top of the war-time frenzy for peace-time 
production, there is yet a balanced social frame to be 
attained. Ethical endeavour looks forward. It need not 
carry on under speeding passions. Nor need it sink into 
the bottom like an unmoving deadweight. The race has 
potency to rise into genuine harmonious balance. (Sarwa) 
when the contradictions in the lower planes will look 
ridiculous. To have to work for wages is passionate 
(Rajas: pattu pratyupakarardham &c) while work pro- 
ceeding spontaneously is balanced (karyamutyevayat- 
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karma &c Gita XVIII, 9) Satwa. Social morality is 
largely “ municipal fitness”. Injury tosociety isimmoral. 
Society is all-inclusive. 


55. Science effaced the National Borders, Tt 
is the paradox of capitalist civilisation which created the 
conditions for world-unity, world-art, and world-litera- 
ture. All fixed fast-frozen relations, with their trains of 
ancient and venerable prejudices and opinions (about 
Sanatana Dharma, for instance) are swept away. “ The 
need of a constantly expanding market for its products 
chases the «Bourgeosie over the whole surface of the 
globe. It must nestle everywhere, settle everywhere, 
establish connections everywhere.” (the Communist 
Manifesto) This gives a cosmopolitan character for pro- 
duction, and consumption in every country. It drew 
from under the feet of industry the national ground on 
which it stood. In the place of the old local and 
national seclusion, and self-sufficiency, men have inter- 
course in every direction. The scientific age is one of the 
universal interdependence of nations. In material and. 
intellectual production, national one-sidedness becomes 
more and more impossible in spite of our Hitlers and 
Mussolinis. The wireless, the cinema, and the aeroplane 
work changes in the social consciousness. Morality 
is viewed in a larger perspective. 


e 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation, Kolkata. Digitization: eGangotri. 


12. GANDHI AND MODERN SCIENCE, 


56. The Machina Breakers. There ig noticeable 
a fear of science, an abject terror before the advance 
of technique. ‘We have modern machine-breakers who 
would turn their backs on all this, calla truce to scien- 
tific progress” (Aspects, p. 69) “ Machinery has begun 
to desolate Europe. ............ It represents a great sin.” 
(Gandhiji, in Hind Swaraj, p. 85) “I cannot recall a 
single good point in connection with machinery. Books 
can be Written to demonstrate its evils.” (ibid. p. 88) 
Capitalist society limited by the class-basis is unable to 
Control the monster to which it has given birth. 
Machinery, Instead of creating a new and wider life 
for man, flings him into streets to starve or rends him 
to pieces in the horror of war. 


57. Tolstoy and Gandhi. Capitalist machinery 
raised significant protest from two representatives of 
the west and the east, Tolstoy and Gandhi. Withal, 
the glaring contradictions and self-inconsistencies are 
obvious in both these protests against science. Lenin’s 
analysis of Tolstoy applies with equal force to the master 
of the new technique of Satyagraha in oriental sociology. 
Lenin writes about Tolstoy :— 


(i) On the one hand we have the gifted writer 
who is not only able to draw an incomparable picture 
of Russian (Indian,) life, but is able to produce first-class 
world-literature (cf. Gandhi) On the other hand we 
have the land-owner (intimately linked to the mill- 
owners) wearing the martyr’s crown in the name of 
Christ (Hari, Vishnu, Narayan) 
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(ii) On the one hand a remarkably direct 
strong and sincere protest against social lies and 
hypocrisies. On the other hand, the exhausted, 
hysterical, misery-mongering intellectual, striving for 
moral perfection not eating meat, living on rice-cutlets. 
(Daridra Narayana in the village-hut Shegoan, goats’ 
milk, dried grapes, raisins, non-violence, ahimsa, 
Brahmacharya.) : 


(iii) On the one hand - ruthless criticism of 
capitalist exploitation, exposure of government-violence, 
of the comedy of justice, and state-adminstration. On 
the other hand the fanatical preaching of “ non-resist- 
ence to evil” (Satyagraha: passive resistence is a 
method of securing rights by personal suffering. It is 
the reverse of the resistence by arms. When I refuse 
to do a thing that is repugnant to my conscience I use 
soul-force. Gandhiji, Hind Swaraj. p. 68). 


(iv) On the one hand sober realism, and the 
rending away of every kind of mask. On the other 
hand, the advocacy of one of the most corrupt things 
existing in the world, religion—the attempt to replace 
the Official priests by priests of moral conviction. (Cf. 
Gandhiji’s dictum; The living faith in non-violence is 
impossible without the living faith in God: Article 
on the Peace Army. Harijan. 1988 June, 18). The 
suggestive parallelism of the Gandhian thought (within 
brackets) is striking enough. 


58. Ancient inventiveness, The Puranic 
stories are richly laden with scientific invention; we 
read of mechanical devices like Vimanas, aircraft, 
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ee of opt aps cee gt 
and sastras) causing 
death and stupor, fire-laden (agneya) and gas-filled | 
(sammohana.) Whether they were physically real or 
not, the height of human genius had visualised their 
possibilities. Gandhiji tells us that lest we become slaves 
and lose our moral fibre, our forefathers decided “ after 
due deliberation that we should only do what we could 
with our hands and feet.” (Hind Swaraj, p. 49) They 
had no confidence in their posterity. Had they confi- 
dence in themselves ? As large cities were a snare and 
a useless encumbrance, they were satisfied with small 
Villages. Is this the history of Ayodhya, Dwaraka, 
Prayag, and Benares ? Kings and their swords were 
inferior to the sword of ethics, and they therefore held 
the sovereigns of the earth to be inferior to the Rishis 
and Fakirs. That is only to give precedence to wisdom 
over brute-force (Yogiswara Krishna, being put ‘before 
Dhanurdhara, Arjun), but not the final divorce of the 
material body from the human craft (cf Gita, XVIII, 
78.) We have reason to believe that the ancient Bharata 
Civilisation catastrophically disappeared through wars, 
earthquakes or such events. That would at least be 
more reasonable than the deliberate destruction of the 
scientific glory at the instance of some ancient genara- 
tion over-careful about the disarmament of pigmies to 
arrive some thousands of years iu future. Did our fore- 
fathers desire to save usfrom machine-mindedness,; having 
them-selves enjoyed fully the benefits of the machine-raj? 
Is it fair to assume either that they were selfish or 
unable to direct the social current on safer line without 
destroying science ? 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation,Kolkata. Digitization: eGangotri. 


56 


59, Whowielded the machine in ancient India? 
To-day we have every reason to feel defeatist before the 
“monstrous machine with the capitalist inequalities, and 
maladjusted perversions. Shall we be right in assuming 
that the malady is incurable ? Was socialist ownership 
of the means of production given sufficient trial and 
found wanting? The anxiety to do only so much as 
could be done with hands and feet did not prevent our 
ancestors from venturing into astronomy, physical 
science, and surgical medicine. Even brain-operations 
were dealt with in old Ayurveda-texts. The Rishis and 
Fakirs were resewch-workers, the social products of a 
sublime epoch. They held before them the concern. for 
the welfare of the general mass. The ayera Si nouse- 
holder was their deep concern. The machine was held 
for the benefit of the community. It was their imspira- 
tion, and their pride. 

60. The Inviolate inner voice. The inheritance 
of social service is made flesh in Gandhiji. The con- 
tradictions in him simply enhance the value of the dia- 
lectical movement to the Indian conditions. He derives 
inspiration from on high, and retires into silence to hear 
the inner voice. He has no doubt regarding the moral 
sanction of his procedure, and the silence is immune 
from criticism. The steadfast cultivated moral sense 
keeps him constant on non-violence and truthfulness. 
He is a moral Sadhaka, who has realised the wholeness 

_ of life, Hence, he is no theorist, but a man of action. 
In this his approach to socialism is striking. He has the 
instinctive apprehension of practical politics, and hits: 
upon social programmes intuitively, like the Charkha, 
Salt, prohibition, the triple boycott, council entry, ofice 
acceptance, Harijan Seva. 
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REFORMIST PRACTICE. 


61. The historical role of Gandhi, It should not 
cee ee heroism to relate the role of Gandhi to the 
ae ses setting in which his philosophy evolved. 
ie pa is a historical phenomenon, the creation of 
adian masses. He is the one great soul who speaks 
the language of the masses, and stands for the social 
eae: in which they find themselves, He could 
end himself to the low level of the general under- 
standing, to lift it higher. In the struggle for freedom 
ha mobilised the masses. Hoe is the embodiment of the 
primitive blind spontaneous spirit of the mass-revolt” 
(Indpt. India, 16-10-1938) Any immaturity, defect or 
deficiency of his politics arises from the social conditions 
at the source of the urge behind him. Historical sense 
demands that he should be interpreted in terms of 
Modern India, as representing the spirit of the age. He 
stands for revolt. But the spirit of revolt will grow 
until conditions are so radically changed as would not 
permit the development of any single human-being into 
a super-man.” “We admire, respect and appreciate the 
man that has helped to bring that spirit of revolt into 
being.” (ibid) 


13. REVOLUTIONARY THEORY, 


62. Tha limits of Reformism: But the Gandhian 
way is reformist, and cannot accept revolution asa dis- . 
continuous jerk or leap. His life-theory.is linked to the 
wave-motion, not the corpuscular or “‘ particle” propa- 
gation. He shirks the “quantum” issue. He cannot 
accommodate the jumping “electron.” ‘Though he be- 
lieves in a fight against opposing forces by direct action, 
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he is assured that there is none second in the land duly 
qualified to offer civil disobedience against Imperialism. 
The peculiar technique of Satyagraha envisaged by him 
is far from becoming a social programme. He therefore 
suspended it sine die. His professions and practice 
never vary, and seldom contradict each other. He 
thus eminently fulfills the test by which Dialectical 
Materialism swears. Having confessed that mass- 
Satyagraha (civil disobedience) is beyond practical 
politics, the new technique maintains him on the thre- 
shold of responsive co-operation in political, social 
and religious fights. We see instances of the political 
paci with Irwin, the social pact on the Harijan issue of 
Poona, and the recent Jinnah-talks. 


63. Concessions, not revolution. Gandhiji is 
no economic revolutionary. He feels strongly for the 
poor and would wrench concessions in their behalf from 
the propertied classes. But he is friendly with the 
propertied class. He would invoke charity philonthropy 
and sympathy in them to help the poor and relieve 
suffering. He would not break the social conditions 
entirely. His politico-economic ideal is Rama Rajya. It 
recalls the patriarchical system of the hoary Krita Yuga. 
He is averse to raising the standard of living, which 
logically flows from his aversion to the machine. He is 
not tired of advocating the simplification of life by ` 
doing away with artifical necessities. “The mind is a 
restless bird ” he wrote: “ The more it gets, the more 
it wants, and still remains unsatisfied. Our ancestors 
therefore set a limit to our indulgences ” (Hind 
Swaraj, p 48) There can therefore be no “ innocent 
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pleasures” in Gandhian Ethios w 
whole evil, and nothing 
scientific civilisation. 


hich sees evil, the 
but evil in the machinery of 


l4. THE FATEFUL PRESENT. 


64. Departure From Normality: Like every 
event, Gandhian thought operates in two ways. It stands 
for the social condition of the time, which is imbedded 
in capitalist order and Imperialist domination. It also 
affects and modifies the condition of its own existence. 
Gandhi struck the average of the economic level in Indian 
life, which is lower than elsewhere. He has courage 
to impress the need for sticking to that level in practice. 
It does not provide more than simple food and ‘the loin 
cloth. While Gandhi would scrap machinery as evil 
and cry halt to science as violence, his own faith in 
non-violence prevents the campaign for the destruction of 
the property-relations that brought machinery into being. 
He shrinks from touching the productive relations on 
which capitalist science is based and the prestige it now 
enjoys. Gandhian sociology will itself create the 
conditions when it will no longer be possible to retain 
those economic relations intact. Evonas the dialectic 
of his eloquence ani mss-appsal leads to protracted 
silence when he did solid work (cf. Gandhi’s spzech at . 
Bannu, 25/10) his very insistence on non-violense is 
the perpetual reminder of the dialectic movement through 
catastrophic change. War and violens2 threaten us 
in every direction. The more the Gandhian way 
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recedes from the terrestrial conditions, the more 
will it degenerate into philosophical theory. The greater 
the self-abnegation preached, the further will it have 
departed from general practice. Life to-day implies 
an average physical equipment, a standard of comiort, a 
measure of the decencies of life. That average, the stan- 
dard, and the measure cinnost b> isolated for India, 
but is relative to the rest of the entire world. The idealist 
ambition to bring down to the point of renunciation 
creates a breach in concrete life. The cleavage between 
the real and ideal confronts the Gandhian programme 
at the next door. To prevent the break, discipline 
will become morestringent. But there is no greater 
demoralisng agent than coercive discipline. Social 
discipline will degenerate into theoretic allegiance , 
professional compliance, insincerity, and evasion. It is 
the greatest social danger when the hand did not follow 
the mouth, and when the heart did not direct the hand. 
If the social direction is put above the reach of the 
decent worldling, the disparity between theory and ob- 
servance will grow beyond proportion. The observed 
unity between the Gandhian precept and example is the 
key to success. The effort to put into life is always 
higher than mere formulary text. (Jiznasurapi Yogasya 
sabdabrahmativartate, , Gita, VI, 44) Not the thought- 
language conformity, but even fugitive attempt to render 
the idea behind the text into conduct really matters. 


65. The Larga-Scale Movement. Gandhiji per- 
cieves the drift. He sees the possibility of. lapse from 
the rigid programme, whose ideal stand may strain the 
capacity of his following. Being an absolutist, he is not 
concerned with numbers. He would be satisfied with a 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation, Kolkata. Digitization: eGangotri. 


61 


few sincere workers as against a million doubters. The 

world houses the multitude. The single-saviour-Messiah 
appears in the capitalist frame-work of individualism 

When the drift is farther and farther away from he 
historical context of modern science and machine-inven- 
tion, he ceases to influence life on the planet even as a 
receding nebula in a foreign-island-universe may dis- 
appear from view in the galactic system. The drift from 
the ground is apparent. Science may injure hands and 
feet. But it also assists and supplements nature to make 
them grow. It has the productive side which calls more 
Wheat and potatoes into the world. It has the regula- 
tive side controls birth not only of plants and animals, 
but even human beings. It has the curative side against 
the “ills and dangers of life and society. It has the preven- 
tive side to check disease, poverty and crime. Does the 
Gandhian aversion to science extend to the beneficient 
surgery for appendicitis, and saving the decrepit woman 
from the dangers of maternity by birth-control ? There 
are occasions when hands and feet would be saved 
by science, rather more than when they would be 
Injured thereby. The Gandhian method would retain 
the social conditions which invested science with evil, 
while seeking to do away with science altogether as being 
linked to violence. The real cure lay not in ending 
science, but in terminating those economic relations 
which are responsible for greed, exploitation, and war- 
mind. The profit-motive is behind all violence. Want 
amidst plenty should be liquidated by just distribution. 
Socialisation of the means of production should follow 
locigally upon the socialisation of scientific knowledge. 
Knowledge whets the edge of desire. We cannot make 
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men hear radio-music, and withhold long the possession 
of the instrument from them. The remedy lay in the 
direction of large-scale production, greater industrialisa- 
tion, for use instead of for inhuman profit. 


66. Humanism and Gandhi. Gandhism is nob 
removed from humanism. Gandhiji‘s outstanding 
departure from the official creeds is his faith in man’s 
inherent goodness, on which his doctrine of non-violence 
is based. Mill clung to the influence of reason over the 
minds of mankind. Faith in human rationality is the 
postulate that man is not incorrigible. Gandhi's appeal 
to soul-force is in line with the ultimate reasonableness 
of man’s behaviour. ‘‘We can melt the hearts of 
bandits through language alone” (Speech at Bannu, 25-10 
38). Without that faith social direction will become 
purposeless, and blind. The faith that starts with the 
Fall, and original sin proves dangerous and coercive. 
Gandhiji has once again restored the human soul to the 
higher level. He doesnot claim infallibility in programme, 
though be is uncompromising in his ideals. He has 
retracted several times, as in BPardoli Chauri-Chaura 
tragedy. He sternly refutes the suggestion of super- 
natural claim to Avatarhood, and symbolic worship 
with indignation. He is a simple man that has 
retained his simplicity untorn by the assault of scientific 
violence. In his tirade against science, it does not occur 
to him that life dehors civilisation did not get over 
violence; that men tore each other with teeth and 
claws, and struck with flint-pieces before metals and 
fire were known to he used; that lower nature was red in 
tooth and claw. He may walk over the head ofthe Diale- 
ctical Materialist, unmindful of his historical purpose- 
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But even the very soul-force that he employs is more 
earthly than any other release in Indian life; men with 
historical regard, like Jawahar Lal Nehru, Subhas 
Chandra Bose, who study the trends of world-polity are 
drawn under his spiritual canopy. That is the testi- 
mony of the humanistic import of Gandhian idealism 
far removed from ths other-worldly pretensions of the 
ancient creeds. While aggressive socialism may not 
wholly fit into the non-violent frame-work of the Indian 
life, it is not too much to think about the Gandhian 
descent towards the ground-level of modern-science, even 
tacit acquiescence of the cull of theindustrial times, To 
be compatible with the time-spirit, an economic adjust- 
ment based on the ideology of progressive collectivisa- 
tion of industry linked with the greater emphasis on 
constructive scientifiic venture has to be tolerated even 
by the sage of Shegaon. Gandhiji has to bless the In- 
dustrial Planning Commission and the movement set on 
foot in the direction by the Congress. 


15. HOPE EVER-LASTING. 


67. Rama Rajya Regained. History repeats it- 
self in a limited sense. But we shall be never at the 
same point in the space-time continuum. That is the 
lesson of the new relativity-physics. The idea of a 
single code of morals for all mankind is as illogical as 
the idea of universal religion. Even irreligion is of 
various brands. “One set of dogmas, one cult, one 
system of c:remonies, which all individuals must accept 


CC-0. Bhagavad Ramanuja National Research Institute, Melukote Collection. 


Funding: Tattva Heritage Foundation,Kolkata. Digitization: eGangotri. 


64 


on pain of persecution by the people and punishment by 

God is the product of unreason, and the parent of into- 

lerance.” (Sir S. Radhakrishnan, in The Religion We 

Need, p. 25). Not only religion, but political economic 

and social theories and formulae arestruck by this denun- 

ciation. Soviet Communism had been the target of 

malignant attack on the score of regimentation and into- 
lerance. But human reason will come to its own, and 
whether the new Constitution of 1936 is actively in 

force are not, it servesto indicate the direction of Russian 

thought towards true democracy. The 12 tables of the 
Law declare complete freedom of theindividual. Article 
125 gives freedom of the Press, of Meetings, and of 
Street Processions. “ To-day you can, with the utmost 
impunity give a lecture denouncing the Government and 
do so in the every centre of official activities’ (Table 10, 
of the 12 Tables) Art 124 gives freedom of religious 
worship, and propaganda. This freedom is given to all 
denominations and creeds on a perfect equality with 
freedom for anti-religious propaganda. (Literary Guide, 
London, July, 1938, p. 143). Whether this liberty is 
factual or mere theory, we do not presume to judge. 
We may rely on the mental turnin U. S.S.R. condemn- 
ing forms of dictatorship as we may benefit from the 
ideal stories in fiction. Rama Rajya regained in 
thought is a step towards Rama Rajya in action. 


Conduct in Transition. We have witnessed 
the progression of thought through Metaphysics to 
Physics. Speculation broke into physics. Biology carried 
the scientific method into life. The pursuit of the same 
method into psychology began later still. “This rhythm 
in the development of science is not a matter of chance: 


os 
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A E a the ea of the social interest 

aterial world to the wor rganic li 
and to the world of human otal The aired 
interest from matter to life revealed the inadequacy of 
the mechanical explanation of experience, ” Organic 
explanation followed. But that in its turn pointed to 
the mind. The psychological explanation seemed to ex- 
Plain the individual. But that fails to satisfy the condi- 
tions of gregariousness. The progress of right-doing is 
here anticipated. It did not do that man remained 
selfish. Religion strove to liquidate the -brutal impulse 
to tear away life. From religion, through unintelli- 
gent moral sanction and individualist Ethics, the pro- 
gressive socialisation of the whole range of human values 
discovers the socially good, the collectively true, and the 
internationally beautiful. 


69. Universalism in Practice. Gandhism in- 
augurated the unity of the triple fundamentals of Logic, 
Ethics, and Aesthetics The slow revealing truth of 
communal equality, the dim perception of political recti- 
tude, and the restoration of the beauty of peace, non- 
violencs and harmony are the gifts of the Gandhian 
society to the raging world. Its illogical race-cults, dip- 
lomatic betrayals, deadly monstrosities of wars and un- 
provoked aggressions may have little room for the sage- 
counsel, The Kelloge-Briand Pact which was based on 
the principle of non-violence (international Ahimsa) 
was born about the same date as the Gandhian Satya- 
cgraha. India stood the test of non-violent science with 
tourage. Tke tale of political pacts and covenants, 
reaties and conventions, Leagues and agreements is told 
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by Manchuria, Ethiopia, Austria, Spain, China, and 
Czecho Slovakia eloquently, However intimate, the appeal 
of Gandhi to life, hiscraft (Yoga) proceeds (unless a twist 
miraculously occurs) in a line asymptotic to the curve 
of modern civilisation. It may affest to touch science 
at infinity only, since according to his absolute convic- 
tion science cannot divest itself of violence. In 
his reckoning, the factory functions for gun-power 
with gun-power, and behind gun-powev. Impe- 
rialism, colonial expansion, and economic aggression is 
tbe up-to-date reading of history. Gandhiji: would 
“bave none of it, science and all. There are others who 
are dissatisfied with his programme. They would cut 
- across life, Indian or other. The incendiary is not the 
monopoly of capitalist order.’ The communist revolu- 
tionary would answer imperialist ageressicn with the 
bomb, rifle-fire, and blood-shed. Peaceful revolution is 
not in the blood of exotic slogan-riders. They would 
transplant the thorny bushman in soils fertile for higher 
experiments in social evolution. They are prepared to. 
‘strike, even to cut off the good segment from round 
robust life. They are worried over the accommodating 
earth. The alternative toan asymptote need not cut 
the globe into a deep dont. Thereis the indication of 
the lighter touch, of the tangent. It sets the feet on the 
ground, unmistakably; it need not bury itself under- 
ground, nor leap into mid-air. Indian Historic Realism, 
call it dialectical materialism, reads the lesson of the 
Soviet programme, but must needs harmonise the 
socialist impulse with Gandhian Ahims:. It sheds the 
Gandhian prejudice against physicalism. It would 
harness science and machinery for life and comfort and 
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would Co-operate in a new constructive world, not in 
the Passing phantoms of death and social disaster. The 
real ethical indication lay towards scientifio humanism 

making life universally richer, fuller and more elevating. 


CONCLUSION. 


Capitalism and socialism are symbols. They 
stand for modes of social life. Life is bigger than any 
symbol. Only those who do not meditate through 
symbols are liberated. In emphasising symbology, we 
should beware against the symbol preponderating against 
the reality for which is stands. We can easily make 
a fetish of discipline, or instal the idol of loose cotton. 
(cf. Brahma Sutras, IV, iii, 15 “ Apratikalambanannay - 
atiti Badarayanah), The reason against idol-worship 
holds equally against idea-worship. It leads to differences- 
(Viseshancha darsayati, ibid, IV, iii, 16) Nominal and 
formulary difference has been the bane of human 
endeavour throughout. From words to blows is the 
passage of gravity. Emphasis on each succeeding symbol 
gives a result differing from each preceding ons. Life 
is a progressively integrating process. If we lose faith 
in that central theme, the chances of human survival 
will become rare. The larger the difference, and 
distinctiveness, the smaller the scope for aggregation. 
The greater the degree of integration, the more stable 
the social balance. It is the key to the immutable law 
(Sanatana Dharma): “where none else is scen, none else 
in heard, none else is cognised, that is the state of the 
Infinite. Where others areseen heard and cognised thatis 
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the limited state. That which is infinite is immortal, while 
that which is limited is mortal.” (Yatra nanyat pasyati, 
nanyat chrunott, nanyadvijanati sabhumadha, yatrany- 
atpasyat yanyatchrunoti yanyadvtjanatt tadalpam 
youatbhuma tadamritamadha yadalpam tanmartyam ; 
Chandogya Upanishad, VII, xxiv7). That is the language 
of social science, even the recurring romance, of the. 


Twilight Quest. 
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